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He established with Israel for the sake of His Torah. (Both covenant
and Torah are symbolized by the Ark.)

This spirit creates within us the awareness that places the entire
material sphere under the impress of its spiritual destiny (= the southern
lights shining northward), and it creates the moral volition and perfor-
mance that implement the spiritual within the material sphere (= the
northern lights shining southward). In both these ways, the spirit always
returns anew to its source in the center: to God, to His Torah, and to
His covenant.

Accordingly, the central light was also the »2wn W — ie, the =
pn, the light owon i 121 pPom mn nmwnw, “from which all the other
lights were kindled and with which the tending of the lights ended.”
The permanence of this light testified that God’s Presence dwells in
[srael’s midst — YXW"2 nMw MPwnw oy *RaY? R MY (see Shabbos 22b).
Thus, the appearance of and procedure for the central light are con-
sistent with the ideas embodied in the structure of the central shatt, as
explained above.

If the Menorah stood in an east-west direction, and its central light
was directed straight upward, then the symbolism is as follows:

The spirit fostered in God’s Sanctuary and directed toward Him
draws its conception from God’s Torah and from the covenant that God
established for the sake of His Torah and for the sake of its historical
mission.

This spirit carries this conception to the people of Israel, who wait
at the Sanctuary entrance for their sanctification, and instills it in them,
so that they should devote their lives to it (= the lights that cast their
light from west to east). This spirit also inclines Israel’s volition and
activity toward the Torah and the covenant, which emanate from the
Holy of Holies for the sanctification of Israel’s life (= the lights that
cast their light from east to west). Both the spirit of the Torah and the
actions of Israel unite around their common root and their common
goal — the spirit that ascends high up to God.

The Torah seeks its realization in Israel, and Israel seeks the molding
of its character in the Torah. Both — the Torah and Israel, nwym T12°%
— become invested with their utmost value only if they exist onw ow?,
ie., if they are dedicated to one and the same goal: the aspiration to
ascend toward God in everything and through everything, an aspiration
that must form their common center point.
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[f the Menorah stood in this direction, the *29w» %1 was not the

central light, but the middle one of the eastern lights directed westward
Accordingly, the focal point for the cultivation of the spirit — 0N
np?1m — is not found at the same place where, according to the structure
and appearance of the Menorah, the origin and objective of the spirj;
are located (meaning the central shaft). If the »27v» 11 was the middle
one of the lights directed from east to west, if that was the light thqy
was 11185 nn (cf. Vayikra 24:3), the light that mn 131 %1 o0
o»om, then it symbolizes the following:

The cultivation of the spirit will always be connected with the a5.
piration to draw near to God and to His Torah. This aspiration is innate
in Israel, like a perpetual fire that never goes out, and it is always in 4
process of continual refinement. This certainty, that this spark in Israe]
will never be extinguished, that Israel will always remain God’s people,
the people of the Torah, and that Israel will always turn toward the
Shechinah which rests upon the Torah, is the proof and the m1y that
the Shechinah is enthroned in Israel.

From the sources that have come down to us, it is difficult to decide
which of the two views regarding the position of the Menorah is the
correct one. The oams (in mvnan no2 /5a, 3:12) adopts the first view,
that the Menorah was placed in a north-south direction. The T72x1
(ibid.), w1 (Menachos 98b 23°n>n n1; Shabbos 22b owon wn am 17,
and most other authorities decide in favor of the second view, that the
Menorah was placed in an east-west direction, and we follow this view
in the positioning of the Chanukkah Menorah in our synagogues (see
R/ on IR 671:7; see also mwn fo2 on 77°M2n n°2 R, 3:12; mam,
Bemidbar 8:2, ammn v Hm 5% 179).

Earlier, we cited the interpretation given in Zecharyah 4:6 regarding
the Menorah’s meaning as a symbol of /1 n11, and we saw how Yeshayahu
11:2 defines and explains the nature of /7 m17. From this verse in which
Yeshayahu describes the full meaning of God’s spirit resting on man,
we at once discerned that this spirit manifests itself in two dimensions:
in theory (7man, n¥y, ny7) and in practice (73°2, 73, nx7); the spirit
of perception, on the one hand, and the spirit of action, on the other.
This confirmed what we had already learned from our analysis of the
meaning of “spirit” in Scripture.

Closer consideration of this verse from Yeshayahu reveals that it is
surprisingly consistent with all that we have learned about the Menor-
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What is more, the passage in Yeshayahu continues: 1 NXT3 N
According to all etymological analogies, 111 can mean nothing other
than to imbue someone with spirit, to fill him with spirit, to inspire him.
First, the spirit of God that will rest on the “shoot from the stock of
Yishai” is described in the fullness of its seven aspects. Then one of these
seven aspects is singled out as the root of, and primary medium for, all
this spiritualization. Similarly, in the case of the seven lights of the Me-
norah, there was one light from which all the other lights were kindled
and with which the tending of the lights ended: o»on 121 P27 !

To make the analogy complete, the bearer of the seven-rayed spirit
of God emerges like a shoot from one stock; on this bearer rests the
one spirit of God with its six-branched manifestation. Thus, if we por-
tray the passage in Yeshayahu graphically (see figure), we get a diagram

of the Menorah and an expression of its symbolism.
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Thus far we have considered only those features of the Menorah
that are indispensable and mandatory, even if the Menorah is not made
of gold but of some other metal. In this category is the additional ha-
lachah that the Menorah must never be made MXWINT 1, from scrap
metal (see Menachos 28a).

This halachah expresses the idea that the human character trait to
be cultivated as bearer of God’s spirit is a natural and original trait
innate in man, not a trait acquired through other capabilities, artificially
grafted onto his personality. This conveys to us the truth that everyone
— not just the unusually gifted — is capable of this spiritual develop-
ment. Similarly, the Menorah ideally should be made of gold, the noblest
of metals.

If gold is not available, however, the Menorah may be made from
some other metal, and in that case, if necessary, may even be constructed
piece by piece and not mwpp, hammered from one piece. Let us bear in
mind that the spiritual development that finds expression here is not
a sterile, one-sided, purely theoretical development, whose sole value is
in abstract intellectual achievement. Rather, this development must lead
to moral perfection. This accords entirely with the idea that everyone,
by his natural abilities, is qualified to become a bearer of the light

symbolized by the Menorah. Thus, everyone must strive to reach this
state. Everyone, on his own level and with the faculties with which he
is endowed, can reach the highest degree of moral and spiritual per-
fection commensurate with his own level and abilities, and thereby can
ascend to the heights of his own moral and spiritual calling. Everyone
can attain his share of /1 n, of 1 nx " nYT AN Ty 73°23 0N m —
according to his ability.

What is true for the individual applies equally to the entire Jewish
community: The call to ascend toward the spirit of God is not limited
to a golden age, like that of David or Shlomo. Rather, regardless of
external circumstances, favorable or adverse, even in times of trouble,
in “times of brass and iron” (Devarim 28:23), Israel remains committed
to its Divinely ordained spiritual mission; even in such times, Israel is
obligated to strive to ascend to the height of its calling.

On the other hand, the spiritual and moral goal symbolized by the
Menorah is the highest level of spiritual and moral perfection that a
human being, as such, can attain, Attaining it requires the finest qualities
in man. The very noblest in man — for the highest in the world. When
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this spiritual and moral development can draw on the very noblest
resources, resources as pure as gold, this development not only is fash-
ioned “mwpn” from beginning to end — like a piece of material shaped
by masterly craftsmanship — but also manifests certain unique qualities,
to which we shall devote the discussion that now follows.

If the Menorah is made from gold, then its base, shaft and branches
must have 2°np1 0> 1IND3 @*a3, “cups, knobs and flowers.” The position
and numbers of these ornamentations are precisely specified and are
so essential that the absence of even one of them suffices to invalidate
the entire Menorah: 1 X 77 123v» (see Commentary above, v. 35).

Of these three ornamentations, the meaning of the o°np is the most
obvious. onp are blossoms. Hence, when they appear as symbolic
forms, it seems unnecessary to search for a meaning beyond the most
conventional: blossoms in full flower. This then indicates to us where
we should seek the meaning of the other forms associated with the
o°no: the 0°y»23 and the o»1InL>.

A v723 is a vessel that is wide on top and narrow at bottom. From
Yirmeyahu 35:5 it appears that y»21 does not primarily denote a drinking
vessel, but a large vessel in which wine is brought to the table and from
which it is then poured into moi, goblets: nin) 122 07w 0¥ 131 107 AL

The foregoing distinction is consistent with the meaning of the roots
o1 and yaa. o — related to oo3, “to set a measure,” “to apportion” —
denotes a vessel in which one is served a drink apportioned for him.
(Thus, 01 often appears as a metaphor for the fate that God assigns a
person — see Commentary above, 12:3-6; 20:8). All roots and deriva-
tions related to ¥723 — ¥a3, 123, K23, 133, nax — denote a collection of
matter. A 23, then, is the container in which the entire amount of
liquid available for drinking is received and kept, whereas a oW is the
vessel into which the portion for the individual drinker is poured.

Thus, v>23, according to its basic meaning, forms a contrast to n7s.
Whereas v723 denotes the collection of matter, n9p — in all its derivatives
(e.g., mox and the Aramaic m, “to fly”) and related roots (%71, vD)
— denotes release, escape.

For the term 7np> there is no linguistic analogy in Scripture. Our
only resort is to rely on the tradition of our Sages that o*mne3 are 7>
ovnaan smen, “like Cretan apples” (Menachos 28b). Accordingly, they are
fruit-like ornamentations that protrude on the central shaft and on the
lateral branches.
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When we consider these parts of the Menorah in their context in
the order in which they are consistently mentioned in Scripture — ¥,
s, and nip — they appear to be the components of one unified
system. The onip — “blossoms” — and the fruit-like mnp3 indicate
to us that in our study of this system we must turn to botany. We are
led further in this direction by the expression “a™pwn,” “almond-like.”
This expression, which Scripture adds to the detailed description of
these ornamentations, will also prove most significant in the total pic-
ture of the Menorah’s symbolism.

Fortunately, we need not look far to find, in plant structure, an
organic system that corresponds exactly to the shapes we are now stud-
ying. The n7p itself, the blossom, provides us with the data for under-
standing the meaning of these shapes.

Every normal flower consists essentially of three parts: (a) a flower
cup (an outer covering, usually consisting of green leaves); (b) a capsule
which contains the seed-germs and collects the pollen (the fertilizing
agent) through the pistil (which eventually becomes the fruit); (c) petals,
the blossom which surrounds the stamens with their filaments.

These correspond exactly to the three shapes on the Menorah:
cup, knob, and blossom. We should therefore interpret these shapes
as symbols of blossoming that bears fruit. We will then also under-
stand why these ornamentations are indispensable (mr nX 7’3””_)
precisely when the Menorah is made amr nwpm: Precisely when this
light-bearing “tree” is made of one piece and stands before us Wl“,
all its parts in pure perfection are these symbols necessary O Sh"?
that it signifies not a rigid form of existence, but a life of eterndb
fruitful blossoming.

[ ———

this spiritual and m
resources, resources
joned “mwpn” from b
by masterly craftsmai
to which we shall de
If the Menorah is
must have o°nmp3 0°M
and numbers of the
so essential that the
the entire Menorah:
Of these three or
obvious. onnp are
forms, it seems unn
conventional: blossc
we should seek the
oorp: the ooy a3 anc
A 9721 is a vesse
Yirmeyahu 35:5 it af
vessel, but a large v¢
which it is then pou
The foregoing d
o9 and ¥aa. o> — ¢
denotes a vessel in
(Thus, o often ap
person — see Corr
tions related to ¥*2.
matter. A y°23, the
liquid available for
vessel into which t
Thus, y723, acce
Whereas y»13 denof
(e.g., mmer and th
— denotes release
For the term -
only resort is to re
0N smion, “like
fruit-like ornamer
lateral branches.




—'———-—:Q
2ssel to hold thig

the plant’s whole
ed into seeds for
that have grown
1ches, twigs, and
It structures, the
letach themselyeg
ent developmeny
len in the pod i
alth of formatiye
waiting for thejr
zlease toward life
ain bound in the
7 be a compound
) The energy for
rough the fructi-

ilaments. In this
om 11, “to fly”
aments, to bring
freedom, to the

elate to the three
ling to /n mn.

goodness. Truth
:r is the truth of
Iruth is a given
malysis, only an
vely and irrevo-

marily receptive:
vhereas mva de-

:ctions between
at appear to be
w truth is only
1 was not aware
Iready inherent

RN o e 588

—
Now that we have flower cups, pistils (seed-bearing pods) and blos-

som, could the filaments and the pollen, the element that gives life to
the whole, be lacking?

From Menachos 28b we know that the three top o"nbv of the central
shaft consist of cups, a knob, and a blossom. Thus, the pinnacle of the
shaft consists of a 79, a blossom, in which rests the =1 with the light-
bearing wick. From Kelim 11:7 we know that np came to be the term
used for the depression that holds the lamp’s light.

If, then, the Menorah culminates in cups, a knob, and blossoms,
and out of these blossoms the light burns on the wick, then the burning
wick on the Menorah corresponds to the filament which bears the fer-
dlizing pollen. It is the light itself, the spirit, the spirit of God, the fruc-
tifying element, that brings life to the seed-germ which comes into being
on the “tree of light.” The seed requires stimulation and development. The
spirit brings it to maturity as a ripe fruit.

We thus have the flower cup, the seed-bearing pod, the blossoms,
and the light — the fertilizing element on the filament. Just as the
filaments with their pollen represent the fertilizing, life-giving element
of the light and the spirit, so, too, we need to understand the concepts
represented by the flower cup, the seed-bearing pod, and the blossoms.

As we have seen, Scripture itself characterizes the light of the Me-
norah as symbolizing God’s spirit, and God’s spirit as embracing six
distinct aspects. Closer consideration, however, reveals that these six
aspects of spiritual development are actually only three — three levels,
three elements; for the six aspects are arranged in three pairs:

1221 mon
nRi=FY ey
MR ny1

It appears that these three elements of spiritual development stand
in the same relation to 1 n — their source and culmination — as do
flower cup, seed-bearing pods and blossom (>33, 7123 and np) to the
fructifying and vivifying pollen filament (31).

9223 — both etymologically and actually — is a vessel that collects
and accumulates [as explained above]. And in fact this is also the func-
tion of the y711 of a flower: it stops the sap from continuing to develop
the branch, and gathers in the sap at one point to form a new structure.
Where the flower forms, the growth of the branch comes to an end.
The saps and vita! forces are collected there to produce the fruit, the
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ultimate goal of plant development, and the first vessel to hold thig
collection together is the y»21, the flower cup.

o, the seed-bearing pod, is the place where the plant’s whole
wealth of material, saps and vital forces is transformed into seeds for
the growth of new plants. Whereas all the other parts that have grown
on the plant until this stage — stem or trunk, branches, twigs, and
leaves — remain attached to the plant as dependent structures, the
formations in the seed-bearing pod are destined to detach themselves
from the parent plant and begin their own independent development
of life. Latent within the tiny seed-germs that are hidden in the pod is
a whole world of independent life, with an infinite wealth of formative
forces. The seeds of the future lie dormant in the pod, waiting for their
release to a life of their own. But the energy for this release toward life
does not lie in the pod itself, and the seed-germs remain bound in the
pod, awaiting detachment. (Thus, the term “1n2” may be a compound
of np3, “to bind,” and “ny [related to 7wp], “to release”) The energy for
detachment and release to life comes to them only through the fructi-
fying pollen.

n9, the petals, the blossom, protects the pollen filaments. In this
sense N1 constitutes the plant’s “wings of freedom” [from mp, “to fly”]
which capture and preserve the “dust of life” on their filaments, to bring
awakening and form, life and maturity, release and freedom, to the
seed-germs within the pistil.

Let us now see how the phenomena just described relate to the three
aforementioned pairs of aspects of spiritual life ascending to ‘i1 min.

2 mn both are activities of recognizing truth and goodness. Truth
includes both what is true and what is good: the former is the truth of
what is; the latter is the truth of what ought to be. Truth is a given
absolute, and any perception of truth is, in the final analysis, only an
acceptance and absorption of something that is objectively and irrevo-
cably a given.

However, mon denotes intellectual activity that is primarily receptive:
grasping, understanding, and retaining given truths, whereas ma de-
notes the activity of 127 Tn» 127 Mam: making connections between
truths, arriving at fresh conclusions, and inventing what appear to be
new truths. But they only appear to be new. The new truth is only
subjectively new. It is new only in that the person’s mind was not aware
of it until now, and it is truth only insofar as it was already inherent




%
Jnal re[atiOn-
‘he worlg A

e world and
lecisions and
1 the noblegt
I his wisdon,
vivifying ang

nderstanding
th culminate
f God admlt
‘here counse]

God) to the

ring and viy-
s and powers

od.

ise that the
rrespond to
y the activity

y confirmed
md-like” —

aps alsc the

- serves as a
mcentration
blossom; it
serves as a
intellectual
y. Thus the

it} n e = gy /14 590

:n what he had previously recognized as truth. The new truth is credible
only if it follows from premises whose truth has already been recognized
and confirmed.

The distinguishing quality of nra is that it affords a comprehensive
view of any given truth and of all the logical conclusions to be drawn
from that truth.

A new truth that claims to be more than a heretofore unrecognized
aspect of, or conclusion from, an old truth ceases to be truth and enters
the realm of fantasy and delusion. God has laid down in the world of
creation and in the revelation of the Torah all the truths that man is ca-
pable of perceiving; there are none other beside them. ma1mon have been
given to man so that he should recover these given treasures, gather and
comprehend them, gain full and clear insight into them with all their de-
rails and implications, and retain them in his consciousness and memory.

apa1 man are the “cup” which collects and keeps the truths that are
within the grasp of the human intellect.

The spirit becomes truly productive only through mmaxn nsy.
Through nman ey the knowledge gained through 112°21 maon is converted
into resolution to take action. By means of mman ¥y a person leaves
the realm of thought and enters the world of reality, where things hap-
pen. Now he is ready to actively intervene in the world of events, of
cause and effect, and to inject into these events his own free-willed
activity, like a potent seed which bears within it the future.

A ey are the “seed-bearing pod” which shapes within it resolutions
and decisions as seeds for the future, holding them in readiness for mat-
uration into deeds.

But these resolutions must ripen into deeds, righteous deeds, the
only deeds that have lasting value; deeds that are vital, viable and viv-
ifying. Toward this end, the noblest flower of perception is required —
namely: /7 pRA7 DY

Just as the flower cup, at its best, opens to form the petals to collect
the pollen which fertilizes the seed-germ of the pistil, so, too, perception
must ascend in /1 MR 7 YT to attain in 1 mA the true spirit which
alqne can bring resolutions from potentiality into the actuality of proper
action.

All knowledge of the world must lead to the perception of God’s
existence and work in the world, and to the perception of the world as
derived from God. All knowledge of the Torah must lead to the fear of
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God, to man’s knowledge and awareness of his own personal relation-
ship with God, to the desire to be a servant of God in the world He
has created.

Otherwise, the germs of deeds that should build the world and
eternity — germs hidden in man’s capacity to make free decisions and
to act — will lie dormant. The seeds will degenerate, and the noblest
and godliest qualities in man will remain unborn, because all his wisdom
and understanding, counsel and strength, will lack the vivifying and
guiding spirit of God.

The spirit of God dwells only where all wisdom and understanding
culminate in knowledge of God, and all counsel and strength culminate
in the fear of God; where knowledge of God and the fear of God admit
the spirit of God to fructify human counsel and strength; where counsel
and strength are offered (by the knowledge and fear of God) to the
spirit of God, in order to attain life.

‘N DRI N YT are the “petals” which cause God’s fructifying and viv-

ifying spirit to rest on the seeds which produce the resolutions and powers
of human action.

To summarize:

= 71m7 = pollen.
mI5 = 7 DRI Ny = petals.
TNB> = AMan nxy = pistil; seed-bearing pod.
y221 = ar2mon = flower cup.

The basis of our whole discussion has been the premise that the
shapes on the Menorah, in their outward appearance, correspond to
parts of a plant and symbolize spiritual activities, particularly the activity
that occurs in the highest stages of spiritual development.

We have already indicated that this premise is decisively confirmed
by the expression “o™pwn” — “almond-shaped” or “almond-like” —
by which Scripture twice characterizes the ovy»23 and perhaps also the
o*np3 and 2°mp (see Commentary above, v. 33).

Now, the root 7pw — both as a verb and as a noun — serves as a
specific symbolic expression for the most intense intellectual concentration
on an object or purpose. The almond tree is the earliest to blossom; it
blossoms even before it grows leaves. And its name, Tpw, serves as @
metaphoric expression for intense, attentive, and diligent intellectual

effort, an untiring effort that seeks to attain its goal swiftly. Thus the
terms “mpw” and “nupw.”
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i TRY KWWY Py-myKY 1 ox: If God does not guard the city, then
he watchman watches — Tpw — in vain (Tehillim 127:1). vt oIR""WR
o OF nny1-vy Py *7: Happy is the man who listens to Me, watching
Jiligently — wpwy — at My gates day by day (Mishlei 8:34). Wx2 MM
s winY? B2y RRY: Even as — o9y *n1pw — I have watched over
them diligently without letup to ruin and destroy . . . niaa? D2y TPWN 12
ylughy: 0 — TPUR — will I watch over them diligently without letup to
puild and to plant (Yirmeyahu 31:27).

g0 g, “What do you see?” Yirmeyahu was asked, when he
received his first call from God. m§1 "% TpY b, “I see Tpw %pn, a branch
of an almond tree.” nix? paven, “You have seen well,” replied God, “for
inpy? 13T K Y, [am watching diligently over My Word to fulfill
i (ibid. 1:11-12).

In Bemidbar 17:20, the prince of the tribe that was chosen by God
was to be identified (as chosen by God) by his staff producing blossoms,
and this staff was to be kept before the Ark of the Testimony as an
everlasting memorial (ibid. 17:25). Aharon’s staff then brought forth
blossoms, reaffirming that the tribe of Levi and, within it, the family
of Aharon, had been chosen for the priesthood: %m3 p>¥ p¥7 b R¥™
oipw, “It brought forth flowers, produced filaments, and bore al-
monds” (ibid. 17:23). 7pw denotes earnest, unceasing, eager devotion
to one’s calling, and by virtue of this trait Aharon’s tribe was found
worthy of being chosen for the lofty spiritual calling of Jewish priest-
hood. In our opinion, this is clear confirmation of our interpretation
of the almond-like flower formations on the Menorah. For the shaft
and branches of the Menorah bear the very same symbols that identify
Aharon’s staff, resting in front of the Ark of the Testimony, as the staff
of the priesthood. In both instances we see almond blossoms ripening
into almonds!

We translate y»¥ (ibid.17:23)as pollen-stamens [filaments]. We think
that n¥»¥, strands of hair, in Yechezkel 8:3, and n¥°¥, the fringes on
garments, bear out this interpretation.

It is significant that the trait of 7pw, tireless diligence, hastening to
attain one’s goal, seems to be engraved particularly on the o°y°13, the
flower cups on the Menorah that collect and absorb a1 mman. Each
no3 and each nmo is preceded by a triple flower cup, £>TWH B°Y°23 oW,
Thus, the function of the o1 is singled out from among the other
functions quantitatively (nw%w) and qualitatively (o*7pmwn).
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This oy>23-function — the collecting, absorbing, and retaining of
truths — is none other than mmnn b, “learning,” which requires
our unceasing devotion 7% o». The o*Tpwn» o¥*23 on our Menorah
call out to us: 7N TMds TRPW " (Avos 2:14). And the greater number
of Ly"a1 — o™pwn oy mbw — from which the one MMeY and the
one M5 emerge, teaches us: AWyn *7% waw > Y1l (see Kiddushin
40Db).

If there is any truth to the parallels we have drawn — flower cups
= M mon, pistil (seed-bearing pods) = nmax nwy, petals = nx Ny
M — then the three pairs of branches at the sides of the Menorah,
which likewise bear these same symbols of spiritual activity, constitute
an independent formation of the same phenomenon that appears on
the central shaft merely as one stage in the development toward 1 =
= /1 M. The appearance of this same system of flower cups, pistils
and petals also on the lateral branches gives rise to the following

thought:

If 71 N N7 aman mey 2 mon develop in man to such a degree
that they are inspired by ‘1 m, then 1 m will fructify and enrich every
aspect of this spiritual development so plentifully that each aspect of
this development will produce a distinctive fruit that is ripened by God’s
spirit and for whose completion, in turn, all the other powers of the
Spirit unite. mon as well as 2y, mra as well as nmay, 1 Ny as well as

M hRP — each one of these rays of the unified spiritual life requires,
in order to attain the highest degree of perfection, a diligent search for
truth as symbolized by the almond-shaped flower cups (P21 onon); a
molding of methodical intellect and creative energy (7mam mey); and
knowledge of God and fear of God (1 nx"" ny+) that seek their inspi-
ration in the spirit of God.

For each one of these branches embodying God’s spirit, the central
shaft provides one knob (pistil): nimn D°p *IW nnn 9no3%; because the
concentrated and collective power (D) of 7mam 72y — the mind
aspiring toward a conscious goal, n¥y; the power to overcome any ob-
stacle, 23 — is required in order to embody all the manifestations of
the spirit in the fullness of godly purity and perfection.

Now let us consider further certain other parts of this flower struc-
ture, which appear in two places on the central shaft and which are
highly significant (see figure, p. 567).

On the 77, the base — the root stock from which the Menorah-tree
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—
emerges — there is a single 1B

begins, and this o has neither flower cup nor pistil.
After a space of two &°npw, within the third nov of the central shaft,

the sixth mow of the total height measured from the bottom, there is a
complete flower structure — cup knob, and blossom — but on 2
smaller scale, in miniature. For whereas the flower structure at the top
of the central shaft occupies three ooy, with each part measuring one
now, in this reduced structure the cup, pistil and petals are concentrated
within the space of one v (see nwoIn Menachos 28b npwy 777). More-
over, the reduced structure has only one cup, whereas the flower struc-
wure at the top of the central shaft has three cups.

If we study the Menorah, we see the flowers in four distinct stages
of development: (a) the mo on the 717 (b) ¥°33, 1INDI and o in the
sixth mBw; (C) 7191 MAM D2IPR "W Ann 1inp9; (d) oy 23 AWIPw, INe3 and o
in the top three ooy of the central shaft.

What immediately strikes the eye is that
at the lowest stage, with the same form as that with which it ends, at

the highest stage. n (the petals) is the last stage at the peak of the
shaft, and it is also ne that marks the beginning of the blossom in the
first stage. True, the petals in the first stage do not emerge from a flower
cup, nor do they have a pistil (1n2) bearing seed-germs to be fertilized
by pollen as symbolized by the light. They are merely a blossom, through
which the tree shoot emerges from the roots.

We have seen above that the petals on the tree of the spirit symbolize
the knowledge of God and the fear of God, 1 nX™ ' N¥7T, the noblest
and most beautiful flowering of spiritual life that unfolds in man; a
flowering that brings man, at the highest stage of his development, near
to the spirit of God and makes man’s spirit, when that man is on the
highest level, a bearer of God’s spirit.

Now, are these not in truth the very same elements with which
man’s spiritual development must begin in early childhood? Are they
not the root and foundation of spiritual life? /1 nXT 71 NYT are truly
nv7 rwxs in a double sense: the beginning of knowledge and its
which symbolizes in God’s Sanctuary
sets forth a profound and unshakable

truth: If the knowledge of God and the fear of God are to reach the

highest level in mature manhood, then this knowledge and fear of
God must be nurtured in early childhood and made the underlying

at the place where the central shaft

this series of flowers begins,

ultimate flowering! This tree,
man’s spiritual development,
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to their form that will be shown to
you upon the mountain.

basis for all spiritual development and growth, in all their manifestations,

To be sure, at that level, the blossom has neit]
pistil. At that level, 71 nx9™ 1 ny+ are not drawn from cups that haye
already collected 31 mam, and they are not yet directed toward the
production of fruit in the form of action, nman n¥y. This blossom of
knowing God and fearing God is given in the very root and stock —
im191 1279°* — of the human spirit: fy pe =i l:l"'?'?'i:? 9% (Tehillim 8:3;
see Commentary there); this blossom can be awakened from its core in
the hidden recesses of the child’s spirit — without theoretical prepara-
tion, without y»23 — through education.

This initial stage of 71 nx " Ny in the young child need not yet lead
to sowing the seeds of 7131 7xv; for that seed, which stimul
is not yet present. Rather, -
the time being, be activated
unconscious than conscious
the path to the light.

Only later, in his youth, do the beginnings of those three manifes-
tations of spiritual life emerge in the young person, and only then does
he gain the capacity for drawing nwa1 mmsn, the capacity for acting with
733 1%y, and the capacity for acquiring 71X ny7 which lead to action.
At this initial stage, he has only the capacity and ability to practice acts
of m9Y N> ¥213 o1 a small scale.

Later, in adolescence, the individual em
strength and resolve for the sep
manifestations: nnn Jno91 Pyhrata)
I ovpn W,

1er flower cup nor

ates action,
ORI N7 in the young child should, for
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ploys all his energies of
arate development of each of these three
D221 23w DD N5 ,Tamn D1 1w pn noo?

Then, finally, the mature adul directs all these branches back
to the one central point. From the wellspring of meay mmon he
develops within himself 71 nxy» ny1, which bring life and maturity
to mman a2y for dynamic action, and draw the spirit of life from
above, the spirit of God, whose symbol is the /7 13 atop the Menorah:

M — oY1 mapy Tines D>TPWn Doyeas wbw!

emerges —
begins, and
After a s
the sixth np
complete fl:
smaller scal:
ol the centr
nov, in this
within the ¢
over, the res
ture at the
If we st

of developr
sixth now; (.
in the top 1
What ir

at the lowe
the highest
shaft, and i
first stage. '
cup, nor dc
by pollen a.
which the
We hav

the knowle
and most
flowering 1
to the spir
highest lev
Now,
man’s spir
not the rc
DYT nrwRy
ultimate {
man’s spi:
truth: If ¢
highest e
God mug



